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Hervé Georgelin

Closeness and barriers between gender and ethnic groups
in a late Ottoman urban setting, Smyrna

Smyrna was one of the main so-called “cosmopolitan” cities in the Eastern
Mediterranean, comparable to Alexandria, Constantinople, Odessa and Salonica.' Here,
a majority of Greek-Orthodox inhabitants lived, if not together, at least side by side,
with a large Muslim Turkish population and other groups, such as Armenians of

- various denominations, Catholics and Protestants from various ethnic backgrounds

and a Jewish community, which was of predominantly Sephardic origin.’ The city was
one of the richest in the Ottoman Empire as well as a major military port: new-comers,
visitors and soldiers flew though this major Mediterranean hub. Because these ethnic
dynamics mixed, volens nolens, with gender-related issues such as sexuality, marriage
and reproduction, a need was created whereby closeness and barriers between the
groups needed to be carefully managed.

The main sources for this text are provided by Greek language narratives about
Smyrmna, travelogues by Westerners visiting Smyrna, Armenian language reports about
the city after its destruction, and Greek and Armenian language monographs which
some former residents of the city wrote after 1922. As far as possible, I also use the
Armenian and Greek press of Smyrna. Another main source is provided by 4 survey
of social conditions in Smyrna, Asia Minor, written when the Greek state
administered the city. Other archival material is quoted below.

The Ethnic Urban Space: Avoidance of Undesired Contact

The urban space in Smyrna was, at first glance, easy to read until 1922, showing
us that the ordering of the city has changed dramatically between today’s Izmir and
former Smyrna. [zmir officially is a Turkish-only city, while Smyrna seemed to be a
mosaic of ethno-religious districts. Individuals living in the urban fabric of the late 190
and the beginning of the 20t centuries were rapidly, more or less adequately, identified




Hervé Georgelin
Closeness and barriers betwsen gender and ethnic groups... | 81

by other inhabitants in terms of gendered, ethnic, culturai and religious categories,

Like other late Ottoman cities, Smyma divided its space according to urban functions,

thus in gendered-zones. While the older-style markets (cargis and bezestens) were
the domain of men, the areas of residence and homes were areas of ferininity. The
Frankish Street and the new Quarters built at the end of the 19th century made these
divisions less compelling. )

In residential areas, every inhabitant was responsible for the honour of the
quarter. A soft but nonetheless efficient social control regulated behaviours and contacts
between the people. Greek-orthodox Smyrniots used to leave their doors open at
lunch or dinner time, so that they could be seen from the outside world and display the
honour of their household to the world, while at the same time checking on passers-by
and neighbouring families.* This social functioning had occasionally unexpected
consequences in the political sphere. At the beginning of the 20" century, the moral
vigilance of an old Greek-Orthodox lady disturbed the activities of Armenian

revolutionary agents, who were indulging in very different matters than those she -

suspected.’ Instead of revealing a female adultery, or even worse, she in fact provoked
the failure of a massive terrorist scheme, designed by the Armenian Revolutionary
Federation, the Tashnagtsoutioun.t

The urban district that is the makaile or sems (in Turkish) ot tagh (in Armenian)
.or synikia (in Greek) is viewed by social agents as an entity, whose honour every
inhabitant is in charge of. T doubt that the tremendous changes in terms of population
composition, levels of education, and occupational patterns completely changed these
attitudes in today’s Turkey and Greece. According to Magnarella, the “defended
neighbourhood” was still an institution in Turkish urban life at the beginning of the
1970°s: “[Inhabitants of a same neighbourhood) share in the consequences of
any member s behaviowr, as there is a collective pride and guilt aver one another s
achievements and shortcomings™ " 1 assume that his remark was valid in the Ottoman
lands and have survived in all societies of the region, regardless of the religious, national
or linguistic barriers, be they old or new. A simitar perception of inhabited space is
remarkable in contemporary Armenia, Syria, and Lebanon. The fact that most of the
vocabulary describing neighbourhood or family-ties, rather more than less, match
between Greek, Turkish and Armenian may be an indication of analogous social
structures, despite of the repeatedly stressed differences between these groups,

Residential areas were fairly homogeneous from a religious point of view, though
no legal basis compelled any one to comply with an explicit rule, all the less so as a
Westernized status of private property of real estates was enforced in Sefer 1284 —
Sune 1867. It would not be adequate to placate on the Ottoman reality the discourse
about race, which was designed in Europe, before the Young-Turks came to power®,
or the racialism still much present in the society of the USA, if no more in the explicit
form of former anti-miscegenation laws, though in predominant housing, marriage and
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adoption behaviours.® However the prevalent social darwinism in Western Europe
had a growing echo in the Near East, so that racialist hierarchy between groups was
latently gaining ground. Social barriers had to be respected in the Ottoman society, but
they were built upon another discourse than racism, originally of a more religion-
centred nature. Every group worried much about its self-perpetuation and about keeping
others at distance. The potential exogamy of male Muslims destabilized the balance of
intermarriage relationships. Since non-Muslim groups could never acquire a Mustim
woman, Muslim males were seen as a latent threat to the collective perpetuation of all
non-Muslim communities. At the end of the 19t century, and especially in an urban
context, such misalliances were immediately known and fought against by the
communities, regardless of the personal opinions of the women involved.'® In a rural
context, tribal relations in such regions as Dersim, may have eased the socio-religious
norms, making it possible for an established Armenian man to marry, after kidnapping
her and bargaining with her upset family, a Kurdish girl.

Intimate family life had to be protected from possible observers or intruders
from other religious groups. Especially at night, people were not welcome in residential
areas, others than their own. This tacit rule meant that the city was partially unfamiliar
to its inhabitants: for example, Armenians having to cross Greek-Orthodox residential
areas needed guidance from a local resident to find their way." Greek Orthodox
streets were part of an intimate sphere, not all Armenians in Smyrna knew about.
Without being unknown, these belonged to a grey zone for the majority of them. This
example reveals that the barrier between groups did not merely run along clear-cut
religious lines, such as Christianity vs. Islam, but also within the larger Christian group
between the various denominations: an Apostolic Armenian was considered as an
outsider by the Greek-orthodox group, even though maybe closer than 2 Muslim Turk.
Armenian young men, present by the hundreds for seasonal work in Smyrna, had
nothing to look for in Greek-orthodox populated areas.

These tacit provisions made contacts between males and females from different
groups improbable in ethnic neighbourhoods. But Smyrna was not a static urban fabric.

The Quay: “Modernisation” of Space and Behaviours

The impact of capitalism on the city changed the urban space, to some extent.
The construction of the Quais started in 1868 and was completed in 1876-77.'2
Dussaud Fréres, a company based in Marseilles, created a new city extension jutting
out over the sea. A new world and a new closeness were hence territorialized. Class
tended to prevail over religious and ethnic background in the daily contacts among
well-off Smyrniots, for whom exogamy was culturally more acceptable and practically
more likely.

A Greek narrative even describes an improbable teenage flirt taking place in
this area of the city, between a Greek-Orthodox boy and a highly educated Muslim
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girl, who had just come back from Europe.™ The episode is supposed to happen in
wartime Ottoman Smyrna. The superior social and educational level of the young
lady, Melik hanun, and ber family situation are supposed to make this episode plausible,
She is the only daughter 6f a widowed father, who is a high-ranking officer in the
Ottoman army, an institution well-known for its modernising effect on Turkish society,
Because of the family pattern, she escapes to some extent the tight control of relatives.
In the novel, she has presumably just arrived from Vienna, where she was taught to
play the piano, and where she got accustomed of living unveiled, socially interacting
with young men, and considering them as potential comrades. As a member of the
higher layers of the Ottoman society, her father can afford living in an apartment
within a modern building on the Quays. Melik hamm openly is also a proponent of
progress and equality between sexes and ethnic groups. Some words of hers sound
curiously contemporary of the Kemalist time. Still, the episode is allegedly remembered
by the author, and somehow confessed, as if he had been breaking forbidden limits for
both religious-national groups. The platonic affair had endangered him and the young
lady as well, because mixed couples of this kind were just exactly what the embattled
Ottoman society, as & whole, did not want in these years. I hardly believe this passage
to be truly remembered, because I perceive families as almost all-mighty institutions in
this geographical zone. A Turkish father would not easily abandon his daughter in an
apartment, deprived of company, at the beginning of the 20th century. But it remains
interesting to notice how the author told his story, incorporating in his narrative a
bunch of necessary circumstances to make the scene credible and, by doing so, revealing
social constraints among the late urban Ottomans.

Fulfilled Human Life: Getting Married, Norms and Practices

Marriage represented the normal course of adult human life in any Ottoman
millet,"* though interestingly enough there were sociological niches, which permitted
some people not to marry, as the celibate clergy for the Christians.'* Marriages should
have as a result the procreation of heirs, that is of sons. Thus, family is at the centre of
most of narratives, more or less autobiographical, written in Greek about the late
Smyrna. To marry or be married to someone by one’s father is a right of a maturing
individual. Being deprived of a family by remaining single, for any reason, or because
of one’s deportation, is always depicted as a destitute and miserable situation. The
individual in the Ottoman lands has to belong to a larger social unit, the family, under
which there may not have been much social room.

In the censored press of the Hamidian period, articles about the preparation of
the dowry were a recurrent theme.'s In times of political stalemate, everyday life
concentrates on the private sphere, in all the groups. Inthe late 19th century, nationalism
developed and the community élites developed discourses supporting endogamy, in
order to assure the self-perpetuation of their ethnic or religious groups. However, the
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élites promoted greater social control on marriages, in order to prevent any possible
exogamous unions: discursive barriers between the collective self and other groups
were thus consistently re-erected. These were, of course, quite difficult to implement,
especially when the group was small. The Armenian community, of Smyrna, which
counted about 10,000 souls for many decades, fought hard to promote real endogamy,
but to little avail. Educated people authored papers in Aravelian Mamoul, the liberal
weekly of Smyrna Armenians, in order to strongly advocate internal marriages, depicting
mixed alliances as something “impure” with a rich, derogatory, newly coined or re-
motivated vocabulary.” The word “mixed”, in all local languages, acquired a very
deropatory connotation.

As a side effect of this, the strong emphasis put on endogamous marriages
increased the desirability of having love-affairs with the other group. The beauty of
the Other woman was a fopos in Greek and Turkish language folk songs, as well asin
Greek narratives. Many CDs have recently been published with older popular music
in Greece. Some are devoted to the Other in Greek songs from the East, the Gther
being often the desirable, but out-of-reach, woman of a neighbouring, ethnic or religious,
group.'® In Greek prose about Asia Minor, the figure of the Westerner is also an erotic
element.” In this respect, a reversed Orientalism among the locals directed towards
the West is well attested. In llias Venezis’ antobiographical narrative, Aeolian Earth,
the imagination of the young Greek-orthodox narrator is struck by the presence of
Doris, the young Greek-Scottish wife, married by the heir of the most renowned local
Greek-orthodox landlord. The narrator and his sister spy her. Her numerous talents as
well as her fair complexion are envied.™

In Kosmas Politis’ narrative, the central teenage figure is fascinated by Perla,
the Jewish lady from the Heptanese. In this case, his interest strikes infringes on
many regulations: Perla is already married and she belongs to a despised group. On
the other hand, non-marital liaisons are supposed to take place with women from the
other group. The pattern is until now much true in urban settings of the still plurai Near

East (Istanbul, Lebanon, Syria, etc.). Is this discourse a reflection on reality oronthe - -

practise of asserting, at any cost, one’s manliness? In Politis’ narrative, Pantelis should
have a mistress, according to his pairs. The term used to designate this absent sexual
partner is Turkish, yavuklu, implying that she may belong to the other group, or at
least, that boys in Smyrna who spoke about sexuality, were referring to a living Turkish
background rather than a Greek, re-helienized one.

Women in Smyrna were famous in Europe, but also in the Near East and in the
Greek world for being highly seductive and supposedly licentious in their behaviour.®
The iconography preduced in Smyrna, that is photographs and especially postcards,
played with this tapos, be it in the form of the Oriental woman or of the elegant
Europeanized lady, passing through a European looking street.2 Though this may not
be a very accurate image, my assumption is that gender relations and sexuality in the
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late urban Ottoman context differed sharply from Roman Catholicism norms as
experienced in the West, in the same period.? Hence this place fascinated outsiders
and newcomers from an erotic point of view. The cultural framework for sexuality
was formed by several patterns and was not homogeneous in the city. Polygamy was
legitimate among Muslims, even if it was limited in practice, especially in urban
contexts.?* Harems must have been the privilege, if this is one, of the very rich and
the most powerful.

Greek-Orthodox individuals were allowed to divorce twice during their life.
Though feminism may emphasise the differences between male and female rights as
far as sexuality is concerned, some of my sources suggest that the practice among
Greek-Orthodox people in Smyma may have endowed girls and women with more
liberty than expected.® At the beginning of the 1920’s, teenage Greek-Orthodox girls

- would know how to find the right pastry-shop, zacharoplasteion, in order to meet in

groups or rather to see boys of their age. Individual romance may not have been part
of a normal evolution. Along the same lines, married Greek-Orthodox women could
legitimately contemplate divorcing from a non-satisfactory husband.* This would be
a subject of conversation between neighbours. Greek-Orthodox and Muslim women
might have been less remote from one another as generally assumed.”” In fact, I
would assume that the idea of marriage as implying satisfying sex for both the husband
and the wife was shared by the whole of the population, regardless of the religious
communities. Dissatisfaction of one of the partners was a socially reasonable ground
for leaving the other, something I identify as a very earthly conception of marriage.”
[ would even go as far as suggesting that Islamic conceptions of sexuality harmonized,
at least partly, with those of the neighbouring groups.

Plural ethnicity and non-marital sexuality

In many respects, Smyrna was a focal point in the Ottoman context. It was the
most important port of Ottornan Anatolia and its real rebirth, after the conquest, during
the 17' century, was due to its incomparable natural harbour, leading it to become a
busy and rich city in the 1 gt century, mainly due to long-distance trade. It thus functioned
as a magnet for many young Anatolian men of all ethnic backgrounds, who tried to
come and work in Smyrna, at least for a season. This internal migration is known
among former Ottoman subjects as gurber. Smyrna was also a garrison city; hence
many males with no family bounds would be gathered in the barracks. These three
characteristics made Smyrna a gendered place, where the sexuality of non-married
men had to be organised. Smyrna shared only partly the double moral standards of the
Western Belle-Epogue.®® Brothels were numerous and venereal diseases were
prevalent in the city.” These two phenomena overlapped.” It seems to me that there
was less hypocrisy in the Ottoman lands on issues related to sexuality, despite the

‘common condemnation of such an activity in the three monotheisms.?
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s as Goingto the brothe! was the norma'l sexual ini‘tiation for males.* Male virginity .
siders wasa matter’ of open mockery. There are literary testimonies about that phenome?n'on.” |
uality In his ?utobmgraphlcal novel, In the Disrri:ct of Chatziphrangos, Kosmas Politis, let
y was the children laugh at the pruderj'/ of Pantelis, a teenager “who still has not gone with_
urban a woman” a.nd refuses systematically to go to the place known as Sc?z‘nt Constantine,
h and famous for its numerous whorehouses.* The other boys behave as if they were well
acquainted with this reality. This initiation path is still valid in today’s Near Eastern
T life. cities,.and I suppose that the situation of cities in inner Turkey i§ not d.ifferent. The
hts as class factor may pla}f arole too. Apart from.the apparc_ﬂ?tly Westernized m1§dle classes,
.almong séucl:l patterns may still be very actual even in larger cities, maybe not only in Turkey or
Yria.
‘xm?:iz Prostitution interacted with the religious and ethnic division of the population.
1e§t in Going to the t‘)rothel often meant possessing ‘the? women of the Other group.”. The
0 part theme of ethnic other.ness reappears once again in the context of gender. Prostitutes
\ could were always, at least in the wrltten‘ sources, members of another group. The procurer
wuld be too was often some person belonging to another group. Ifthe E?.st is often seen as an
vomen allege-d sensual place by Westerners, as Edward S.and" has clalmle»:l3 a careful social
fact, 1 historian must alsq see thz:Lt the oplpos‘1te perception was, and still is, true. Western
ushand women were ass_oclate_d w:‘th prost.ltutlon and were supposed to be ‘easy’ conquests.
ligious D{plorx'matxc archival material a'nd hteratur.e bear the 'traces‘ of some European female
ground migration flux across the Mediterranean, in connection with sex work. %
iage.” .
: Open Violation of Norms and Outrage
nized, Researchers are not always as well informed about practises which infringe on
rules and regulations as on these latter. Ithink there is a heuristic value of such breaks
of norms in gendered interethnic relations, Abuses, as far as known and traceable,
vas the reveal something about the dead angles of a society, whose functioning is not to be

duri found in prescriptive texts. I will here speak only about two examples in normal peace
Hring time and then about a major outburst of violence, even though of symbolic nature,

e which took place in 1914. _ _

f ! Dgi I found quite a few examples of abuses perpetrated on children, especially on
lr(le wo orphans. The regulations of the Greek orphanage at Smyrna even forbid the presence
- xnown of an isolated adult, even the teaching staff, with children, acknowledging thus the
- hence . . . . . .

? h potential danger of such proximity. The first example is that of a foreigner in charge of
;san:; the education of destitute children, which ill-treated some of them. A Levantine of

Dutch origin, Bishop Ferken, himself 2 native from Smyrna, abused young Armenian
ls of the girls, in 1898. The Armenian Apostolic community kept an eye on its orphans and
35 were the scandal is known through this flexible but efficient control. In fact, the Oriental
iat there Christians were always cautious about missionary work from the West. The conversion
ipite the of one of their members, be it by marriage, was seen as a potential threat to the
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perennially of the group. Another example deals with two unmarried persons of Western
origins.* A physician and a nurse at the English Hospital were suspected of having an
affair and were thus swiftly suspended by the British Consul at Smyrna. The morals
of the Belle-Epoque applied to some circles of the local population. The example is
almost not to be understood today, because of the radical shift in values and norms. It
is telling that such scandals involved only Westerners in interaction, if one may say,
with the local people. New-comers or religious outsiders were especially controlled in
their private life. They fell out the normal network of the nuclear or extended family
and were a latent threat to the social gendered and ethnic order of the city.

The yrban fabric of Smyrna was not as clearly divided along ethnic or religious
fines as 19t century cartography wanted to fix things. The modernization of the city
but also its complicated past made mixed areas possible. For instance, in the Turkish
area there was a Greek-Orthodox parish close to the Saint-John church. Such an
interweaving made people vulnerable in case of politicisation of ethnicity, much on the
agenda in the late 19t century. * The alien pockets were endangered by the majority
group which could attack women and children, though open violence on the streets in
Smyrna was very seldom, compared to the situation in Anatolia and Ottoman Armenia.

The viclence between groups in the Ottoman context, after the Balkan Wars
and on the eve of the First World War, had a highly gendered nature. In March 1914,
a Turkish mob came into houses and kissed non-Turkish women. The gendered dimension
of the violence committed is to be put in relation with the violence suffered elsewhere,
and the violence used by the nationalist propaganda to mobilise people in the remaining
Ottoman territories. The French diplomatic archives are replete of Turkish nationalist
leaflets and engravings representing Turkish women and “virgins™ (a favourite wording
of this time) being raped by Christians, in the lost territories to the benefit of new
Balkan Christian States: Macedonia and Thrace. What strikes me is the acceptation
by the local population of violence patterns, allegedly already perpetrated elsewhere.
The idea of necessary retaliation eased moral barriers to fall.

Men of the neighbouring group are not considered as equally manly as those of
one’s own community. This is combined with the fact that active homosexuality is not
reatly infamous in the late Cttoman Empire.*® The Turkish language differentiates
very carefully between active and passive roles: respectively kulanpara and ibne *
Same-sex erotic attraction is a topos in narratives or even songs by Ottoman or
formerly Ottoman subjects, pertaining to all groups: narratives of Kazantzakis* , songs
in Turkish and performed by Armenian artists, like Kanuni Garbis, in New York.*
These are renowned personalities and this implies that the subject was part of the
mainstream Ottornan and Post-ottoman erotic culture, There is, of course, a welcome
dissociation of the artist from the topic, thanks to the ethnic border, between him and
the person involved. This dissociation is often at the very core of actual transgressions.*?
But in spite of shared moral canons (The Torah, hence the Old Testament and the
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Koran condemn these practises), an author’s attention was attracted by this dimension
of human Eros. _

When Smyrna was conquered by the Kemalist troops, sexual violence was
committed in all forms. An 18-year-old man, born in Ayvah, (150 km, north of Smyrna)
and retained for forced-labour, Ilias Venezis includes in his famous narrative about his
detention time in Anatolia, the constant fear for young men to be turned to sexnal
objects of victorious soldiers.*® About Smyrna proper, there are scenes of homosexual
rapes in Didb Satiriou’s Matémena Chémata.*® The author, born in Aydin in’1911,
was known for her liberalism in sexual matters, and therefore, there is little chance
that she indulged in disparaging the conquerors, using similar accusations if unfounded.
I would not argue about the fact that this form of violence has something specific to
the area, but rather that testimonies and repeated allusions are, at first glance more
numerous in the Ottoman or Post-Ottoman case. According to Becker and Audouin-
Rouzeau, no comparable testimonies are to be found on the Western front.*® And
therefore I would imply, that indeed sexuality, in most respects, do not have the same
place in both cultural zones.

Rape has the particularity of imposing shame on the victim, not the perpetrator,
being thus effective in devastating the self-esteem of one human group.®' It certainly
implied the social death of the woman and more certainly of the man submitted to
such a treatment, in the Ottoman society or in the heir countries. Angéle Kourtian, a
Greek-language autobiographer from Asia Minor, describes the former victim of a
rape during the conquest of Smyrna, as a thoroughly dishonest woman. The Armenian
refugee community in Athens in the 1930s, had conservative and oppressive views
about raped persens, denying them any status of victim and at least indulgence.®
Similarly, according to Panait Istrati’s narrative structure, Stavros, one of the male
characters in Kyra Kyrafina, was just doomed to become an outcast, though he was
first a victim of a rich Turk from Constantinople, Nazim Efendi.** Once again we find
in this text, crossing ethnic boundaries depicted as perilous for the sexual integrity of
individuals and groups, in many respects: Stavros’ first real name is Dragomir, he is
kidnapped and detained by a Turk, in. remote Constantinople.® In his recent study
about the specificities of genocidal violence against children, the historian, Vahakn N,
Dadrian, recently insisted on the frequency of such rapes, made instrumental in the
annihilation of the Armenian people during the 15' World War.** Such children could
simply not be imagined as family heads, after such an experience, the only perspective
of human life.

The ethnic division makes the gender-lines more complicated, as if ethno-religious
groups could multiply genders, jeopardizing the basic dual setting. Women of diverse
groups did, at some places, and did not share, at others, the same baths at the same
time. Special days in the week for Christian and Muslim women, at least this is the
way informants of the Centre for Asia Minor Studies remember practising the hamam
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in Smyrna, as If, in their memory, such a closeness to women of the other group was
slightly indecent.® .

It seems that any indecent behaviour was attributed to another group, as if the
others were closer to animality than one’s own community. On a more general level,
I would suggest that this is the deep meaning of maintaining community boundaries,
the belief in one’s special participation to mankind. The vocabulary describing non-
marital sexual relationship is often borrewed from the language-of the other. In still
non homogeneous cities of the Near East until today, Armenians refer to the dost of a
man, irrespective of her alleged ethnic identity, which should be non Armenian, using
thereby a Turkish word of Persian origin. Turkish expresses then.moral disproval, but
also envy. In Western Armenian, there are supposedly no ‘bad words’, and people
tend to use Turkish for such realities, dissociating themselves from these. Insults referring
to sexuality are often borrowed from another language: “siktir!” seems to be part of
the minimal lingua franca from the Balkans to the Caucasus.”

As a conclusion: Gender relations and multi-ethnicity interfered greatly in late
Ottoman urban contexts like Smyrna, in peacefu] times as well as in outbursts of
violence, which eventually destroyed the city, Multi-ethnicity was endangering the
self-centeredness of each group, but was also questioning the clear-cut divisions
between genders.

This topic is still a field for further research. Private life and intimacy are the
ignored sides of history in the region, from the Balkans to the Caucasus, about which
heroic narratives about national destinies have been long enough favoured by historians
rather than everyday life.®
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Pesiome

UacnefBaHeTo npeacTasn dakt oT myGNuUHKA KUBOT U obaupasanerg My‘( ‘
oripefeneH counanHi HopMK & rpap Cmnpra (Typuus). CTaTWsTa paarne
obLLecTBEHUA IUBOT HA rPafCKUA KOHrMOMepaT B Nepuofa oT Kpad Ha XiX u HavanoTo
Ha XX BeK. HTEPOCHT MMEHHO KbM Ta3M enoxa @ MOTUBUPAH He camo nopagv daxra,
ye 8 CMUDHA © KOHLIeHTPUPAHE FoMIAMA 4acT OT ThProBCKUA U COLMANEH XUBOT Ha
CTpaHaTa Torasa, Ho ¥ Nopafi CTPYNBAHETO HA MHOTO 1 PA3NMUHU @THUYECKH rpynu
Tam — Typuy, repuy, apmeHuy, 6biirapu u 1. H. OcobeHo BHUMaHHe e 0TAleneHo Ha
CounanHuTe HOPMI 1 perynauuata B couvanyoTo obuyeaqe Mexay pasnuyHiTe
ETHOCHK, KakTo U MEXYNOoMoBMTEe OTHOLWEHUA FBLB BCAKA OT MOCOUEHMTE TPynu.
flocTaseH e M BLNPOCHT 3a ,APYrocTTa” U HeHOTO Bb3NpUaMaHe.
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